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Author’s Note to the Reader

 If you have been taught to regard sickness as a 
“thorn in the flesh” (2 Cor. 12:7) that must remain, I 
would urge you to read chapter six, “What Was Paul’s 
‘Thorn’?” before you read any other chapter in this 
book. Otherwise, you will likely miss the force of the 
scriptural arguments presented in other parts of the 
book.
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One

�

Does Jesus’ Atonement
Include Healing?

B
efore giving a biblical answer to the question, 
Does Jesus’ atonement include healing? I invite 
your attention to a few facts taught in the Scrip-

tures that pertain to this subject.
 The Scriptures declare, in Romans 5:12, that “by 

one man sin entered into the world, and death by sin” 
(emphasis added). Here it is plainly stated that death 
entered the world through sin. Therefore, it is clear 

that disease, which is incipient death, entered into 

the world by sin. Now, since disease entered by sin, 

its true remedy must be found in the redemption of 

Christ. Since disease reached us through the power 

of Satan—and the Scriptures call disease the oppres-

sion of the Devil (Acts 10:38)—what power, when 

nature fails, can remove it but the power of the Son 

of God?

 As soon as disease has advanced beyond the power 

of nature to restore us, it will result in death in every 
case unless removed by the power of God. All honest 
physicians will admit this, for they claim only the 
power to assist nature, not to heal. In this event, any-
thing that would hinder the power of God from sup-
plementing nature would make recovery impossible. 
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Accordingly, James said, “Confess your faults one to 

another…that ye may be healed” (James 5:16)—mean-
ing that, otherwise, you cannot be healed.
 When disease has advanced beyond the power of 
nature, neither nature, nor the physician, nor even 
prayer can save the sufferer until he confesses his 
sins—unless God, for some sovereign purpose of His 
own, removes the disease. Since disease is a part of 
the Curse, its true remedy must be the Cross, for who 
can remove the Curse but God, and how can God 
justly do it except by substitution? The Bible teaches, 
as one writer put it, that disease is the physical pen-
alty of iniquity, but that Christ has borne in His body 
all our physical liabilities on account of sin, and that 
therefore our bodies are released judicially from dis-
ease.
 Through Christ’s redemption, we may all have, as 
a part of the “earnest [“guarantee,” NKJV] of our inheri-

tance” (Eph. 1:14), the “life also of Jesus…manifest in 

our mortal flesh” (2 Cor. 4:11) to supplement nature 
until our work is finished. In the same way that we 
may receive the “firstfruits” (Rom. 8:23) of our spiri-
tual salvation, we can receive the “firstfruits” of our 
physical salvation.

Did Jesus Redeem Us from Our Diseases?

 Now, to the question: Did Jesus redeem us from 
our diseases when He atoned for our sins?
 If, as some teach, healing is not in the Atonement, 
why were types of the Atonement given in connection 
with bodily healing throughout the Old Testament? 
In the twelfth chapter of Exodus, why were the Israel-
ites required to eat the flesh of the Passover lamb for 
physical strength, unless it was to show that we can 
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receive physical life, or strength, from Christ, who, 
Paul said, is “our passover…sacrificed for us” (1 Cor. 
5:7)? Seven hundred sixty-five years after the institu-
tion of the Passover, we read in 2 Chronicles 30:20 
that “the LORD hearkened to Hezekiah, and healed 

the people” when they kept the Passover. Accordingly, 
Paul, in 1 Corinthians 11:29, spoke of the failure of 
the Corinthians to rightly “understand the body” (WEY-

MOUTH) of “Christ our passover” (1 Cor. 5:7) as the 
reason why many among them were “weak and sickly” 
(1 Cor. 11:30).
 The Lord’s Supper is more than an ordinance, 
because we may partake of Christ while we are par-
taking of the emblems of His death and the benefits 
thereof. In Christ there is both bodily and spiritual 
life, and surely there is no better time for availing our-
selves of the privilege of having the “life also of Jesus

…manifest in our mortal flesh” (2 Cor. 4:11).

Healing Taught in Old Testament Types

 Again, in Leviticus 14:18, we read of the priest 
making atonement for the cleansing of the leper. Why 
an atonement for the leper’s healing if healing for us 
is not in the Atonement of Christ? The types in the 
fourteenth and fifteenth chapters of Leviticus show 
us that it was invariably through atonement that sick-
ness was healed. This, to my mind, is a complete 
answer to the question we are discuss ing, should we 
go no further, because all of these typical atonements 
point to and prefigure Calvary.
 Again, Jesus told us, in Luke 4:19, that He was 
anointed “to preach the acceptable year of the LORD,” 
referring to the Old Testament Year of Jubilee. This 
shows us that the Year of Jubilee is strikingly typical 
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of Gospel blessings, for here He Himself applies the 
Year of Jubilee to the Gospel era.
 Leviticus 25:9 shows us that no blessing of the 
Year of Jubilee was to be announced by the sounding 
of the trumpet until the Day of Atonement. On this 
Day, a young bull was slain as a sin offering, and the 
mercy seat was sprinkled with blood. No mercy was 
offered until the blood of the atonement sprinkled the 
mercy seat, because it would be a judgment seat if not 
sprinkled with blood. This teaches us that no mercy 
or blessing of the Gospel is offered to us irrespective 
of Christ’s atonement.

Recovery of Everything Lost in the Fall

 Through the Fall, we lost everything. Jesus recov-
ered it all through His atonement. God said that, on 
the Day of Atonement, “ye shall return every man unto 

his possession” (Lev. 25:10). The order in the Year of 
Jubilee was this: first, the atonement, then, the sound-
ing of the trumpet of the Jubilee, with the glad tid-
ings, “Ye shall return every man unto his possession.” 

Likewise, the order is the same now: first, Calvary, 
then, the Gospel trumpet that He “bare our sins” (1 
Pet. 2:24), “bare our sicknesses” (Matt. 8:17), and so 
on, to be sounded “to every creature” (Mark 16:15), 
showing us that we may “return every man unto his 

possession.”

 God’s seven redemptive names, one of which is 
JEHOVAH-RAPHA, which means, “I am the LORD that 

healeth thee” (Exod. 15:26), show us what lost pos-
sessions each of us may return to during our dis-
pensation. The two outstanding possessions to be 
restored during the Gospel era are health for soul 
and body; therefore, forgiveness and healing were 
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offered universally wherever Christ preached “the 

acceptable year of the Lord” (Luke 4:19), in order that 
the inner and outer man might be whole and ready 
for the service of God, “thoroughly furnished unto all 

good works” (2 Tim. 3:17) so they could finish their 
course.
 Some of the fundamentalists who attack the 
Christian Scientists for believing we can be saved irre-
spective of Calvary make exactly the same blunder 
when they say they believe in healing but that it is 
offered irrespective of Calvary. It is to me, as well as 
to them, a mystery how anyone can say that the blood 
of Christ was just as effective flowing in His veins as 
it was when it was shed, in the face of every bleeding 
sacrifice of the Old Testament to the contrary, and 
also the statement, “Without shedding of blood is no 

remission [of sins]” (Heb. 9:22).
 Adopt a bloodless religion, and you have but a 
religion of ideas, and nothing but a human thrill, 
because “joy unspeakable and full of glory” (1 Pet. 1:8) 
can never be known except by those who have been 
saved through the blood of Christ. It is just as great 
a mystery to me how these fundamentalists can say 
that healing is bestowed without reference to Christ’s 
death. The salvation of any part of man without sac-
rifice is unknown in Scripture.
 If bodily healing is offered and is to be preached 
regardless of Calvary, why was it that no blessing of 
the Year of Jubilee was to be announced by the sound-
ing of the trumpet until the Day of Atonement? Paul 
told us that it is in Christ that all the promises of God 
are “yea” and “Amen” (2 Cor. 1:20), which is another 
way of saying that all the promises of God, including 
His promise to heal, owe their existence and power 
exclusively to the redeeming work of Christ.
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Healing Not Deferred until the Millennium

 Some ministers are trying to relegate bodily heal-
ing to the millennial day, but Jesus said, “This day 
[not the millennial day] is this scripture fulfilled in your 

ears” (Luke 4:21). It was in the church (not the Millen-
nium) that God appointed teachers, miracles, gifts of 
healings, and so on (1 Cor. 12:28). None in the church 
will need healing during the Millennium, because they 
will receive glorified bodies before the Millennium, 
when they are “caught up…to meet the Lord in the air” 
(1 Thess. 4:17), when what is mortal puts on immortal-
ity (1 Cor. 15:53–54). If we are going to relegate healing 
to the Millennium, we will also have to do so with the 
teachers and so on that God appointed in the church, 
along with the gifts of healings. To say that healing 
is only for the Millennium is synonymous with saying 
that we are now in the Millennium, because God is 
healing many thousands in this day.
 God’s all-inclusive promise is to pour His Spirit 
upon all flesh (Joel 2:28) during “the acceptable year of 

the Lord” (Luke 4:19), which is the dispensation of the 
Holy Spirit. He comes as Christ’s executive, to execute 
for us all the blessings of redemption—to bring to us 
“the earnest [“guarantee,” NKJV]” (Eph. 1:14) or “first-

fruits” (Rom. 8:23) of our spiritual and physical inheri-
tance, until the last enemy, which is death, is destroyed 
(1 Cor. 15:26), thus admitting us to our full inheri-
tance.

Faith Comes by Hearing

 The reason why many of the sick in our day have 
not returned to their physical possessions is that they 
have not heard the trumpet sound on this line. “Faith 
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cometh by hearing” (Rom. 10:17), and they have not 
heard because many ministers had their Gospel trum-
pet put out of order while they were in theological 
seminary. They remind me of a man whom I knew 
who played a trombone in a brass band. At the begin-
ning of a rehearsal, the boys put a small spike into 
the mouthpiece of his horn, so that, when he blew, his 
breath went against the head of the spike, making it 
impossible for him to produce much sound out of the 
horn; but he went through the whole rehearsal with-
out discovering what was wrong. Some preachers, like 
this man, think they are blowing their Gospel trum-
pet all right, and have not discovered that there is not 
half as much coming out of it as there ought to be. 
They are not, like Paul, declaring “all the counsel of 

God” (Acts 20:27).
 As in Leviticus the types show that healing was 
invariably through atonement, so Matthew 8:16–17 
definitely states that Christ healed all diseases on 
the ground of the Atonement. The Atonement was 
His reason for making no exceptions while healing 
the sick: “He…healed all that were sick: that it might 

be fulfilled which was spoken by Esaias [Isaiah] the 

prophet, saying, Himself took our infirmities, and bare 

our sicknesses.” Since it is our sicknesses He bore, 
His atonement embracing us all, it would require the 
healing of all to fulfill this prophecy. Jesus is still 
healing all who come to Him with living faith, “that it 

might be fulfilled….”

 Since, in the darker age of the types, all the 
people had the privilege of being healed, surely in this 
“better” dispensation, with its “better covenant” and 
“better promises” (Heb. 8:6), God has not withdrawn 
this Old Testament mercy. If so, we are robbed that 
much by the coming and atonement of Christ.
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 In Numbers 16:46–50, after 14,700 of the Israel-
ites had died of the plague, Aaron, as priest, in his 
mediatorial office, stood for the people between the 
dead and the living and made an atonement for the 
removal of the plague—the healing of the body. In the 
same way, Christ, our Mediator, by His atonement, 
redeemed us from the “plague” of sin and sickness.

The Type of the Bronze Serpent

 In Numbers 21:9, we read of the Israelites all 
being healed by looking at the bronze serpent, which 
was lifted up as a type of the Atonement (John 3:14). 
If healing was not to be in the Atonement, why were 
these dying Israelites required to look at the type of 
the Atonement for bodily healing? Since both healing 
and forgiveness came through the type of the Atone-
ment, why not to us through Christ, the Antitype? 
As their curse was removed by the lifting up of the 
bronze serpent, so Paul told us that ours is removed 
by the lifting up of Christ (Gal. 3:13).
 In Job 33:24–25, we read: “I have found a ransom 

[atonement, Scofield Reference Bible, margin]. His 

flesh shall be fresher than a child’s: he shall return to 

the days of his youth.” Here, we see that Job’s flesh 
was healed through an atonement. Why not ours?
 David opened Psalm 103 by calling upon his soul 
to bless the Lord and to “forget not all his benefits” (v. 
2); and then he specified, “Who forgiveth all thine iniq-

uities; who healeth all thy diseases” (v. 3). How does 
God forgive sin? Of course, through the atonement of 
Christ. He heals disease in the same way, because the 
atonement of Jesus Christ is the only ground for any 
benefit to fallen man. How can God save any part of 
man except through the Atonement?
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 In 1 Corinthians 10:11, Paul told us, “All these 

things happened unto them for ensamples [types]: and 

they are written for our admonition, upon whom the 

ends of the world are come.” In Galatians 3, the Holy 
Spirit shows us clearly that these things are for us as 
well as for Israel.

Know ye therefore that they which are of faith, 

the same are the children of Abraham.…Now 

to Abraham and his seed were the promises 

made.…And if ye [Gentiles] be Christ’s, then 

are ye Abraham’s seed, and heirs according to 

the promise. (Gal. 3:7, 16, 29)

“Now therefore ye are no more strangers and foreign-

ers, but fellowcitizens with the saints, and of the house-

hold of God” (Eph. 2:19).
 The Reverend Daniel Bryant, in his book Christ 

among Our Sick, said,

The church then learned what the church needs, 
it seems, to learn again; namely, that there 
is no difference to the compassionate Christ 
between a sick Gentile and a sick Jew.

The Seven Redemptive Names of Jehovah

 To me, another unanswerable argument that 
healing is in the Atonement is to be found in the 
seven redemptive names of Jehovah. Mr. Scofield, in 
his footnote on Exodus 34:6 in the Scofield Reference 

Bible on the redemptive names, said that the name 
“Jehovah is distinctly the redemption name of Deity,” 
and means “the self-existent One” who reveals Him-
self. These seven redemptive names, he said, “point to 
a continuous and increasing self-revelation.” He then 



20

� CHRIST THE HEALER

said, “In His redemptive relation to man, Jehovah has 
seven compound names which reveal Him as meeting 
every need of man from his lost state to the end.”
 Since it is His redemptive relationship to us that 
these names reveal, they must each point to Calvary 
where we were redeemed, and the blessing that each 
name reveals must be provided by the Atonement. 
This the Scriptures clearly teach.
 The following are the seven redemptive names:

JEHOVAH-SHAMMAH, “The LORD is there” (Ezek. 48:35), 
or present, reveals to us the redemptive privilege of 
enjoying the presence of the One who says, “Lo, I am 

with you alway” (Matt. 28:20). That this blessing is 
provided by the Atonement is proven by the fact that 
we “are made nigh by the blood of Christ” (Eph. 2:13, 
emphasis added).

JEHOVAH-SHALOM, “The Lord Our Peace,” reveals to us 
the redemptive privilege of having His peace. Accord-
ingly, Jesus says, “My peace I give unto you” (John 
14:27). This blessing is in the Atonement, because “the 

chastisement of our peace was upon him” (Isa. 53:5) 
when He “made peace through the blood of his cross” 
(Col. 1:20).

JEHOVAH-RA-AH is translated “The LORD is my shep-

herd” (Ps. 23:1). He became our Shepherd by giving 
“his life for the sheep” (John 10:11); therefore, this 
privilege is a redemptive privilege, purchased by the 
Atonement.

JEHOVAH-JIREH means “The Lord Will Provide” an 
offering (see Genesis 22:8), and Christ was the Offer-
ing provided for our complete redemption.
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JEHOVAH-NISSI means “the Lord is our Banner” or 
“Victor” or “Captain.” It was when, by the Cross, 
Christ triumphed over principalities and powers (Col. 
2:15) that He provided for us, through the Atonement, 
the redemptive privilege of saying, “Thanks be to God, 

which giveth us the victory through our Lord Jesus 

Christ” (1 Cor. 15:57).

JEHOVAH-TSIDKENU is translated “THE LORD OUR RIGH-

TEOUSNESS” (Jer. 23:6). He became our righteousness 
by bearing our sins on the cross; therefore, our redemp-
tive privilege of receiving “the gift of righteousness” 
(Rom. 5:17) is an Atonement blessing.

JEHOVAH-RAPHA is translated “I am the Lord your Phy-
sician” or “I am the LORD that healeth thee” (Exod. 
15:26). This name is given to reveal to us our redemp-
tive privilege of being healed. This privilege is pur-
chased by the Atonement, for Isaiah, in the Redemption 
Chapter, declared, “Surely he hath borne our griefs [or 
sicknesses], and carried our sorrows [or pains]” (Isa. 
53:4).

The Lord Our Physician

 For the sake of the argument, I have reserved 
JEHOVAH-RAPHA for the last. The fact is that the very 
first covenant God gave after the crossing of the 
Red Sea—which was so distinctively typical of our 
redemption—was the covenant of healing; and it was 
at this time that God revealed Himself as our Phy-
sician, by the first redemptive and covenant name, 
JEHOVAH-RAPHA, “I am the LORD that healeth thee.” This 
is not only a promise, but it is also “a statute and 

an ordinance” (Exod. 15:25). And so, corresponding 
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to this ancient ordinance, we have, in the command 
of James 5:14–15, a positive ordinance of healing in 
Christ’s name that is as sacred and binding upon 
every church today as the ordinances of the Lord’s 
Supper and of Christian baptism:

Is any sick among you? let him call for the 

elders of the church; and let them pray over him, 

anointing him with oil in the name of the Lord: 

and the prayer of faith shall save the sick, and 

the Lord shall raise him up; and if he have com-

mitted sins, they shall be forgiven him.

 Since JEHOVAH-RAPHA is one of His redemptive names, 
sealing the covenant of healing, Christ, during His exal-
tation, could no more abandon His office of Healer than 
the offices revealed by each of His other six redemptive 
names. Have any of the blessings that His redemptive 
names reveal been withdrawn from this “better” dispen-
sation? (See Hebrews 8:6.)
 Having considered some of the types that teach 
healing, let us now consider the Antitype—the Atone-
ment itself—as it is described in the great Redemption 
Chapter, Isaiah 53, the greatest chapter of the greatest 
of the prophets, in which the doctrine of the Atonement 
is fully stated. Since the types of the Old Testament 
taught healing, it is certainly unwarranted and illogical 
to place the Antitype on lower ground.

He Carried Our Pains

 Before quoting from this chapter, may I state that 
the Hebrew words choli and makob in Isaiah 53:4 have 
been incorrectly translated as “griefs” and “sorrows.”
 All who have taken the time to examine the origi-
nal text have found what is everywhere acknowledged, 
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that these two words mean, respectively, “sicknesses” 
and “pains” everywhere else throughout the Old Testa-
ment. The word choli is interpreted “sickness” and “dis-

ease” in Deuteronomy 7:15; 28:61; 1 Kings 17:17; 2 Kings 
1:2; 8:8; 2 Chronicles 16:12; 21:15, and other texts. The 
word makob is rendered “pain” in Job 33:19 and other 
texts. In Job 14:22, the word translated “pain” is kaab, 
which is the root word from which makob comes. There-
fore, the prophet is saying, in Isaiah 53:4, “Surely he 

hath borne our [sicknesses], and carried our [pains].” 
The reader is referred to any standard Bible commen-
tary for additional testimony on this point; however, 
there is no better commentary than Matthew 8:16–17.

An Inspired Commentary

 That Isaiah 53:4 cannot refer to disease of the soul, 
and that neither of the words translated “sickness” and 
“pain” have any reference to spiritual matters but to 
bodily sickness alone, is proven by Matthew 8:16–17:

And [Jesus] cast out the spirits with his word, 

and healed all that were sick: that it might 

be fulfilled which was spoken by Esaias the 

prophet, saying, Himself took our infirmities, 

and bare our sicknesses.

This is an inspired commentary on this fourth verse of 
Isaiah 53, plainly declaring that the prophet refers to 
bodily ailments, and therefore the word choli, “sickness,” 
must be read literally in Isaiah.
 The same Holy Spirit who inspired this verse quotes 
it in Matthew as the explanation of the universal appli-
cation by Christ of His power to heal the body. To take 
any other view is equal to accusing the Holy Spirit of 
making a mistake in quoting His own prediction.
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 I will here quote the learned translator, Dr. Young, 
in his Literal Translation of the Bible:

3 He is despised, and left of men,

 A man of pains [makob, Hebrew], and 

     acquainted with sickness [choli, Hebrew],

 And as one hiding the face from us,

 He is despised and we esteemed him not.
4 Surely our sicknesses [choli] he hath borne,

 And our pains [makob] he hath carried them, 

 And we—we have esteemed him plagued,

 Smitten of God and afflicted.
5 And he is pierced for our transgressions

 Bruised for our iniquities,

 The chastisement of our peace is on him,

 And by his bruise there is healing to us.
6 All of us like sheep have wandered,

 Each to his own way we have turned,

 And Jehovah hath caused to meet on him

 The punishment of us all.
10 And Jehovah hath delighted to bruise him;

 He hath made him sick [choli];

 If his soul doth make an offering for guilt,

 He seeth seed—he prolongeth days.
12 …With transgressors he was numbered,

 And he the sin of many hath borne,

 And for transgressors he intercedeth.

  (Isa. 53:3–6, 10, 12)

 Dr. Isaac Leeser, the able translator of the Hebrew 
English Bible, entitled The Twenty-Four Books of the 

Holy Scriptures, renders these verses as follows:

3 He was despised and shunned by men; a man

 of pains, and acquainted with disease.…
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4 But only our diseases did he bear himself, and

 our pains he carried.…
5 …and through his bruises was healing granted

 to us.
10 But the LORD was pleased to crush him through

 disease.…

 Rotherham’s translation of the tenth verse is, 
“He laid on him sickness” (Emphasized Bible).

From You and Me to Calvary

 In the fourth verse of Isaiah 53, the word “borne” 
(nasa) means “to lift up, to bear away, to convey, or 
to remove to a distance.” It is a Levitical word, and is 
applied to the scapegoat that bore away the sins of the 
people. “The goat shall bear [nasa] upon him all their 

iniquities unto a land not inhabited: and he shall let go 

the goat in the wilderness” (Lev. 16:22). So Jesus bore 
my sins and sicknesses away “without [“outside,” NKJV] 
the camp” (Heb. 13:13) to the cross. (See verses 11–12.) 
Sin and sickness have passed from me to Calvary—sal-
vation and health have passed from Calvary to me.
 Again, in this fourth verse of the Redemption 
Chapter, the Hebrew verbs for “borne” (nasa) and 
“carried” (sabal) are both the same as are used in the 
eleventh and twelfth verses for the substitutionary 
bearing of sin: “He shall bear [sabal, “carry”] their 

iniquities,” and “He bare [nasa] the sin of many.” Both 
words signify “to assume as a heavy burden,” and 
denote actual substitution and a complete removal of 
the thing borne. When Jesus bore our sins, our sick-
nesses, and our pains, He bore them away, or removed 
them. Both these words mean substitution, one bear-
ing another’s load.
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 On this point, permit me to quote from “Jesus 
Our Healer,” a splendid tract written by the Reverend 
W. C. Stevens. He said,

This prophecy presents healing as an integral 
part of the vicarious Atonement.…Now, what-
ever be the sense of these two Hebrew verbs 

(nasa and sabal), the same sense must be 

applied in both cases, namely, of sin-bearing 

and sickness-bearing. To pervert the sense in 

one case would give liberty to pervert it in 

the other. And that the sense of the verbs 

as relating to sin, not only here in this proph-

ecy, but everywhere else in the Old Testament, 

is strictly vicarious and expiatory, no evangeli-

cal student disputes. This prophecy, therefore, 

gives the same substitutionary and expiatory 
character to Christ’s connection with sickness 
that is everywhere given to His assumption of 
our sins.

An Inspired Translation

 We are accordingly held by the Spirit to the 
redemptive sense of Christ’s bearing of sickness. This 
interpretation is fully sustained by Professor Del-
itzsch’s exposition of Isaiah 53:4. Freely but faith-
fully does the gospel of Matthew translate this text, 
“Himself took our infirmities, and bare our sicknesses” 
(Matt. 8:17). The help that Jesus rendered in all kinds 
of bodily sickness is taken in Matthew to be a fulfill-
ment of what in Isaiah is prophesied of the Servant of 
Jehovah.
 The Hebrew verbs of the Isaiah 53 text, when 
used of sin (vv. 11–12), signify “to assume as a heavy 
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burden and to bear away the guilt of sin as one’s 
own”; that is, to bear sin mediatorially in order to 
atone for it. But in verse 4, where not sins but our 
sicknesses and our pains are the object, the mediato-
rial sense remains the same.
 It is not meant that the Servant of Jehovah merely 
entered into the fellowship of our sufferings, but that 
He took upon Himself the sufferings that we had to 
bear and deserved to bear; and therefore He not only 
bore them away, but also in His own person endured 
them in order to discharge us from them. Now, when 
one takes sufferings upon himself that another had 
to bear, and does this not merely in fellowship with 
him but also in his stead, we call it substitution. Here, 
then, the best results of strict interpretation show 
that the bearing and removal of human disease is an 
integral part of redeeming work, a provision of the 
Atonement, a part of the doctrine of Christ crucified; 
that Jesus is the Savior of the body as well as of the 
spirit; and that

He comes to make His blessings flow
Far as the curse is found.

Someone has said,

Bodily healing by direct divine agency be comes 
a boon for every believer in any period of Gospel 
history. It settles the question of a preacher’s 
duty to preach it.

An Objection Answered

 A Canadian writer has objected that Matthew 8:17 
cannot refer to the Atonement because, since Christ 
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had not yet been crucified, this would be “making 
Christ live an atoning life.” This, to me, is no argu-
ment at all, since Christ is “the Lamb [of God] slain 

from the foundation of the world” (Rev. 13:8). He not 
only healed disease before Calvary, but also forgave 
sins, and yet both of these mercies were bestowed on 
the ground of the Atonement still in the future.
 A prominent New York clergyman has raised 
practically the same objection. He argues that the fact 
that Christ, in Matthew, is fulfilling Isaiah’s prophecy 
by healing the sick, proves that “Jesus bore our sick-
ness not on the cross, but when He was alive in the 
city of Capernaum.” In answering this, I have only to 
ask, Did Jesus bear our iniquities in Capernaum or on 
the cross? His forgiving of sins as well as His healing 
of the sick were both done with respect to His coming 
atonement, because “without shedding of blood is no 

remission” (Heb. 9:22).
 The prophecy states that “he hath borne our [sick-
nesses]” (Isa. 53:4). This includes all people, as well as 
those at Capernaum. In verses 4 and 5 of the Redemp-
tion Chapter, we see Him dying for

♦ our sicknesses
♦ our pains
♦ our transgressions
♦ our iniquities
♦ our peace
♦ our healing (for “with his stripes we are healed”)

We would have to misquote to exclude ourselves from 
any of these blessings.
 The only time the word “surely” (v. 4) occurs in the 
Redemption Chapter is when it prefaces His provision 
for our healing. There could be no stronger statement 
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of our complete redemption from pain and sickness by 
His atoning death. If Christ, as some think, is unwill-
ing to heal as universally during His exaltation as He 
did during His humiliation, then He would have to 
break His promise in John 14:12–13:

Verily, verily, I say unto you, he that believeth on 

me, the works that I do shall he do also; and 

greater works than these shall he do; because I 

go unto my Father. And whatsoever ye shall ask 

in my name, that will I do, that the Father may 

be glorified in the Son.

Moreover, if that were the case, He would not be 
“Jesus Christ the same yesterday, and to day, and for 

ever” (Heb. 13:8).
 The fact of healing in the Atonement necessitates 

the continuation of His healing ministry during His 
exaltation, because His redeeming work embraces all 
who live on earth while He is with the Father. Accord-
ingly, He gives the above promise to do the same and 
“greater works” from God’s right hand in answer to 
our prayers. As long as the church has remained under 
the control of the Spirit, the same works have contin-
ued; and history reveals, as Dr. A. J. Gordon put it, 
“that whenever we find a revival of primitive faith 
and apostolic simplicity, there we find the evangelical 
miracles which surely characterize the apostolic age.”
 The apostle Paul told us, “He hath made him to 

be sin for us, who knew no sin [of his own]” (2 Cor. 
5:21). Likewise, we could say, “He hath made him to 

be [sick] for us, who knew no [sickness of His own].” 
Peter wrote, “Who his own self bare our sins in his own 

body on the tree” (1 Pet. 2:24), and Isaiah declared, 
“Surely he hath borne our [sicknesses], and carried 
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our [pains]” (Isa. 53:4). But, as Leeser translates it, 
“Only our diseases did he bear” (v. 4), having none of 
His own.
 Again, in Isaiah 53:6 of Dr. Young’s translation 
cited earlier, we read, “And Jehovah hath caused to 
meet on him the punishment of us all.” One writer 
inquired, regarding this point, “What are the pun-
ishments of sin?” Then he said, in essence, that all 
will admit that sin is punished by soul condemnation, 
remorse, mental anxiety, and frequently by sickness, 
and believe these are remitted because of vicarious 
atonement. By what rule of Scripture or reason is 
the last-mentioned punishment severed from the rest? 
Note the prophet’s words, “Jehovah hath caused to 
meet on him the punishment of us all.” Since sickness 
is a part of that punishment, it is demonstrated by the 
immutable Word of God that sickness is included in 
the Atonement. The same writer then asked,

Is it true that God will give deliverance from 
every penalty and consequence of sin except 

one, and that this one (sickness) must inevita-
bly remain to the bitter end? Away with such a 
thought! Isaiah affirms that the entire punish-
ment of us all was caused to meet on Him.…He 
testified, “It is finished.” There was nothing 
incomplete about the work of our mighty Jesus.

I might add to this that, were it otherwise, the prophet 
should have said, “Jehovah hath caused to meet on 

him [only a part of] the punishment of us all.”

The Cross a Perfect Remedy for the Whole Man

 Jesus went to the Cross in spirit, soul, and body 
to redeem man in spirit, soul, and body. Therefore, 
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the Cross is the center of the plan of salvation for 
man—spirit, soul, and body.
 Every form of sickness and disease known to man 
was included, and many of them are even mentioned 
particularly in the “curse of the law” (Gal. 3:13). (See, 
for example, Deuteronomy 28:15–68.) Now, in Gala-
tians 3:13, we have the positive statement that “Christ 

hath redeemed us from the curse of the law, being made 

a curse for us: for it is written, Cursed is every one that 

hangeth on a tree.” What plainer declaration could we 
have than that Christ, who was born under the law 
to redeem us, bore its curse, and therefore redeemed 
us from all sickness and disease? Here it is stated 
that it was on the cross that Jesus redeemed us from 
the law’s curse. In other words, He redeemed us from 
the following diseases specified in Deuteronomy: “con-

sumption [tuberculosis]” (Deut. 28:22); “fever” (v. 22); 
“inflammation” (v. 22); “the botch [boils] of Egypt” (v. 
27); “emerods [tumors]” (v. 27); “the scab” (v. 27); “the 

itch” (v. 27); “madness” (v. 28); “blindness” (v. 28); 
“plagues” (v. 59); “all the diseases of Egypt” (v. 60); 
“every sickness, and every plague, which is not writ-

ten in the book of this law” (v. 61). This would include 
cancer, influenza, mumps, measles, and every other 
modern disease. If Christ redeemed us from the curse 
of the law, and sickness is included in the Curse, surely 
He redeemed us from sickness.

Redemption Synonymous with Calvary

 Redemption is synonymous with Calvary; there-
fore, we are redeemed from the entire Curse, body, 
soul, and spirit, solely through His atonement. Now, 
since disease is a part of the Curse, how could God 
justly remove this part of the Curse by healing the 
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sick without first redeeming us from it? Again, since 
“Christ hath redeemed us from the curse of the law” 

(Gal. 3:13), how can God justify us and at the same 
time require us to remain under the law’s curse, when, 
as the apostle Paul said, “Ye are not under the law, 

but under grace” (Rom. 6:14)? In short, why should 
anyone remain under the law’s curse who is not under 
the law? To do so would be the same as putting a man 
in prison for life after he had been proven innocent 
and the court had justified him from the charge of 
murder.
 Paul argued in Romans 3:25–26 that “God hath 

set forth [Christ] to be a propitiation through faith in 

his blood,…that he might be just, and the justifier of 

him which believeth in Jesus.” In other words, were 
it not for the Atonement, God would be unjust in jus-
tifying the sinner; likewise, He would be unjust in 
healing the sick without first redeeming them from 
the sickness. The fact that God ever healed anyone is 
to me the best of proof that healing was provided by 
the Atonement. If healing was not provided for all in 
redemption, how did all in the whole multitude obtain 
from Christ the healing that God did not provide? “He 

healed them all” (Matt. 12:15, emphasis added).

An Important Question

 If the body were not included in redemption, 
how can there be a resurrection? How can the “cor-

ruptible…put on incorruption” or the “mortal…put 

on immortality” (1 Cor. 15:53)? If we have not been 
redeemed from sickness, would we not be subject to 
disease in heaven, if it were possible to be resur-
rected irrespective of redemption? Someone has well 
remarked, “Man’s future destiny being both spiritual 
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THE OUTER MAN

Adam, by his fall, brought

disease into our bodies.

Disease is therefore the 

work of the Devil. Jesus 

“went about doing good, 

and healing all that were 

oppressed of the devil” 

(Acts 10:38, emphasis 

added).

Jesus was manifested to 

“destroy the works of the 

devil” (1 John 3:8) in the 

body.

The redemptive name 

JEHOVAH-RAPHA reveals 

His redemptive provision 

for our bodies.

On Calvary, Jesus bore 

our sicknesses (Isa. 53:4).

He became “a curse for 

us” (Gal. 3:13) when He 

“bare our sicknesses” 

(Matt. 8:17).

“By whose stripes ye were 

healed” (1 Pet. 2:24).

THE INNER MAN

Adam, by his fall, brought

sin into our souls.

Sin is therefore the work 

of the Devil.

Jesus was manifested to 

“destroy the works of the 

devil” (1 John 3:8) in the 

soul.

The redemptive name 

JEHOVAH-TSIDKENU reveals 

His redemptive provision 

for our souls.

On Calvary, Jesus “bare 

our sins” (1 Pet. 2:24).

He was made “sin for us” 

(2 Cor. 5:21) when He 

“bare our sins” (1 Pet. 

2:24).

“His own self bare our 

sins in his own body on 

the tree” (1 Pet. 2:24).

and bodily, his redemption must be both spiritual and 
bodily.”
 Why should not the Last Adam take away all that 
the first Adam brought upon us?
 Now let as consider a few Gospel parallels:
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THE INNER MAN

“Who forgiveth all thine 

iniquities” (Ps. 103:3).
The spirit is bought with 
a price. “Ye are bought 

with a price: therefore glo-

rify God in your…spirit” 

(1 Cor. 6:20).
Is remaining in sin the 
way to glorify God in your 
spirit?
Since He “bare our sins” 
(1 Pet. 2:24, emphasis 
added), how many must it 
be God’s will to save, when 
they come to Him? “Who-

soever believeth” (John 
3:16).
“As God ‘made him to be 

sin for us, who knew no 

sin’ (2 Cor. 5:21),

“Since our Substitute bore 
our sins, did He not do 
so that we might not bare 
them?”

—Rev. A. J. Gordon
“Christ bore our sins that 
we might be delivered 
from them. Not SYMPA-
THY—a suffering with, 
but SUBSTITUTION—a 
suffering for.”

—Rev. A. J. Gordon

THE OUTER MAN

“Who healeth all thy dis-

eases” (Ps. 103:3).
The body is bought with a 
price. “Ye are bought with 

a price: therefore glorify 

God in your body” (1 Cor. 
6:20).
Is remaining in sin the 
way to glorify God in your  
body?
Since He “bare our sick-

nesses” (Matt. 8:17, empha-
sis added), how many 
must it be God’s will to 
heal, when they come to 
Him? “He healed them 

all” (Matt. 12:15).
…so God made Him to be 
sick for us who knew no 
sickness.”

—Rev. A. J. Gordon
“Since our Substitute bore 
our sicknesses, did He not 
do so that we might not 
bare them?”

—Rev. A. J. Gordon
“Christ bore our sicknesses 
that we might be deliv-
ered from them. Not SYM-
PATHY—a suffering with, 
but SUBSTITUTION—a 
suffering for.”

—Rev. A. J. Gordon
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THE INNER MAN

“If the fact that Jesus 
‘bare our sins in his own 

body on the tree’ (1 Pet. 
2:24) be a valid reason 
why we should all trust 
Him now for the forgive-
ness of our sins,
Faith for salvation “cometh 

by hearing” (Rom. 10:17) 
the Gospel—He “bare our 

sins” (1 Pet. 2:24).
Therefore, “preach the 

gospel [that He bore our 
sins] to every creature” 

(Mark 16:15),
Christ’s promise for the 
soul (“shall be saved”) is 
in the Great Commission 
(Mark 16:16).
In connection with the 
ordinance of baptism, the 
Bible teaches that “he that 

believeth and is baptized 

shall be saved” (Mark 
16:16).
We are commanded to bap-
tize in Christ’s name.

In the Lord’s Supper, the 
wine is taken “in remem-

brance” of His death for 
our souls (1 Cor. 11:25).

THE OUTER MAN

…why is not the fact that 
He ‘bare our sicknesses’ 

(Matt. 8:17), an equally 
valid reason why we 
should all trust Him now 
to heal our bodies?”

—Writer unknown
Faith for healing “cometh 

by hearing” (Rom. 10:17)

—He “bare our sick-

nesses” (Matt. 8:17).
…and “the gospel [that 
He bore our sicknesses] 
to every creature” (Mark 
16:15).
Christ’s promise for the 
body (“shall recover”) is 
in the Great Commission 
(Mark 16:18).
In connection with the 
ordinance of anointing 
with oil, the Bible teaches 
that he who believes and 
is anointed will be healed 
(James 5:14–15).
We are commanded to 
anoint “in the name of the 

Lord” (James 5:14).
In the Lord’s Supper, the 
bread is eaten “in re-
membrance” of His death 
for our bodies (1 Cor. 
11:23–24).
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A Testimony of Healing

 I will now cite one out of many hundreds of cases 
of sickness and affliction that have been healed while 
the sufferers listened to preaching on the subject of 
healing in the Atonement. Their healing came through 
their own faith before having an opportunity of being 
anointed.
 When only an eight-year-old child, Mrs. Clara 
Rupert of Lima, Ohio, had such a severe case of whoop-
ing cough that she ruptured the muscles of one eye, 
leaving it entirely blind and so dead that during all 
the years that followed she could rub her finger on 
the bare eyeball without pain. She said that on windy 
days, when particles would blow into the eye, it caused 
her no suffering.

THE INNER MAN

The sinner is to repent 
before believing the 
Gospel “unto righteous-

ness” (Rom. 10:10).
Water baptism stands for 
total surrender and obedi-
ence.
The sinner must accept 
God’s promise as true 
before he can feel the joy 
of salvation.
“As many as received 

him…were born…of God” 

(John 1:12–13, emphasis 
added).

THE OUTER MAN

James 5:16 says, “Confess 

your faults [sins] one to 

another,…that ye may be 

healed.”

Anointing with oil is the 
symbol and sign of conse-
cration.
The sick one must accept 
God’s promise as true 
before he can feel well.

“As many as touched him 

were made whole” (Mark 
6:56, emphasis added).
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 While listening to a sermon on the Atonement 
during our revival in Lima, Ohio, she said in her heart, 
“If that is true, and it is because the Bible says so, then 
I am just as sure of receiving sight in my blind eye 
tonight when I go to the altar as I was sure of salvation 
when I went to the Methodist altar several years ago 
and was saved.” Accordingly, with this logical reason-
ing, she came to the altar, and while we were praying 
with others, she asked God to heal her. Before we had 
a chance to anoint her, she was on her feet weeping, 
and she walked back and threw her arms around her 
father’s neck, the audience wondering why she had left 
the altar without being anointed. Her father asked, 
“What is the matter, daughter?” and she replied, “My 
eye!” He said, “Why, is it paining you?” She said, “No, 
I can see perfectly!”
 A few months later, while we were holding a 
revival in St. Paul, Minnesota, we met this woman 
and her husband, who were there attending the Bible 
school, preparing for work for the Master.
 Her husband wanted to preach the Gospel of 
Christ, who had so graciously healed his wife.
 Almost daily in our revivals, testimonies are given 
by those who have been healed while sitting in their 
seats listening to the Gospel.

What Renowned Bible Teachers Have to Say

 These views on healing in the Atonement are not 
new and unique only to myself. Many of the most godly 
and able teachers of the church have seen and taught 
them. In addition to those teachers already quoted, I 
will add a few words from Dr. R. A. Torrey and others.
 Dr. Torrey, in his book discussing divine healing, 
declared,
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The atoning death of Jesus Christ secured for 
us not only physical healing, but the resur-
rection and perfecting and glorifying of our 
bodies.…The Gospel of Christ has salvation for 
the body as well as for the soul.…Just as one 
gets the firstfruits of his spiritual salvation in 
the life that now is, so we get the firstfruits 
of our physical salvation in the life that now 
is.…Individual believers, whether elders or not, 
have the privilege and the duty to “pray one for 

another” (James 5:16) in case of sickness with 
the expectation that God will hear and heal.

 Dr. R. E. Stanton, a former moderator of the Gen-
eral Assembly of the Presbyterian Church, gave the 
following in his Gospel Parallelisms:

It is my aim to show that the atonement of 
Christ lays the foundation equally for deliv-
erance from sin and for deliverance from dis-
ease. That complete provision has been made 
for both; that in the exercise of faith under the 
conditions prescribed, we have the same reason 
to believe that the body may be delivered from 
sickness as we have that the soul shall be deliv-
ered from sin; in short, that both branches of 
the deliverance stand on the same ground, and 
that it is necessary to include both in any true 
conception of what the Gospel offers to man-
kind. The atoning sacrifice of Christ covers 
the physical as well as the spiritual needs of 
the race.…Healing of the body is not, there-
fore, a “side issue,” as some represent it. It 
is no more this than the healing of the soul 
is a “side issue.” They are both but parts of 
the same Gospel, based equally upon the same 
great Atonement.
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The Episcopal Church on Divine Healing

 In the report of the commission on spiritual heal-
ing appointed by the Episcopal Church, sponsored by 
Bishop Reese, who for many years has practiced the 
healing ministry, and who was Chairman of the com-
mission, is the following statement:

The healing of the body is an essential ele-
ment of the Gospel, and must be preached 
and practiced.…God wills our health, that the 
church, the “body of Christ,” has the same com-
mission and the same power as “the Head,” 
that we churchmen, with this true conception of 
God as Creative Love, must now give a sinning 
and suffering world this full Gospel of salva-
tion from sin and its inevitable consequences.

 These conclusions were arrived at by this schol-
arly commission after three years of study and 
research.
 Bishop Charles H. Brent of the Episcopal Church, 
who, as Head of all Chaplains in France, led the reli-
gious life of our armies overseas, affirmed:

He who waives away the healing power of Christ 
as belonging only to the New Testament times 
is not preaching the whole Gospel. God was, 
and is, the Savior of the body as well as the 
soul.

 James Moore Hickson pleaded,

A living church is one in which the living Christ 
lives and walks, doing through its members 
what He did in the days of His flesh. It must, 
therefore, be a healing church as well as a 
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soul-saving church.…Spiritual healing is sac-
ramental. It is the extension through the mem-
bers of His mystical body of His own incarnate 
life.

 The late able writers Dr. A. B. Simpson, Andrew 
Murray, A. T. Pierson, Dr. A. J. Gordon, and many 
present writers whom we might quote, have been 
teachers of healing in the Atonement. One writer has 
said, “On the cross of Calvary, Jesus has nailed the 
proclamation, ‘Deliver from going down to the pit 
(grave), for I have found an Atonement.’” (See Job 
33:24.)
 Isaiah begins the Redemption Chapter with the 
question, “Who hath believed our report? and to whom 

is the arm of the LORD revealed?” (Isa. 53:1). And the 
report follows that He bore our sins and sicknesses 
(vv. 4–5). The answer to the question is that only 
those who have heard the report can have believed 
it, because “faith cometh by hearing” (Rom. 10:17). 
Since Jesus died to save and to heal, it is surely worth 
reporting.
 The purpose of this chapter is to prove that heal-
ing is provided by the Atonement and is therefore 
a part of the Gospel that Christ commanded to be 
preached

♦ to “all the world” (Mark 16:15)
♦ to “all nations” (Matt. 28:19)
♦ to “every creature” (Mark 16:15)
♦ with “all power” (Matt. 28:18)
♦ throughout “alway [all the days, Greek], even unto 

the end of the [present] world [age]” (Matt. 28:20)




