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If you have ever wondered what Jesus meant by this saying, “But as the days 
of Noah were, so also will the coming of the Son of Man be,” then Floodgates 
is the book for you. David Parsons gives a masterful explanation, with in-
depth review of Scripture, archeology and history. At the end of the book, 
you will have the answers you need to know if we are now living in the days 
of the coming of the Son of Man.

—Gordon Robertson 
CEO, The Christian Broadcasting Network

Floodgates is a must-read for everyone who wants to understand the times 
in which we live. David Parsons combines his deep knowledge and bal-
anced approach to Scripture with unique historical insights. The connec-
tion he draws between Hitler’s Nazism and Social Darwinism should be 
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that will help keep the Church from repeating the mistakes of the past and 
prepare for the trials ahead.

—Dr. Jürgen Bühler 
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In a season of violent, cataclysmic change, we desperately need a God-
perspective to maintain our bearings. David Parsons provides just such a 
perspective in his new book Floodgates. His message is a welcome and nec-
essary reminder of the choices before us. David has provided a timely mes-
sage, rooted in Scripture and filled with hope for those who can receive.

—Allen Jackson  
Senior Pastor, World Outreach Church, Murfreesboro, TN



Floodgates is a gripping, face-slapping, wake-up call for all to reevaluate 
our global mind-set and spiritual downgrade. With the aid of Scripture 
and prophetic writings, we are amazed to observe that human behavior 
has little changed or improved through the passage of time. Sadly, a selfish 
and pridefully sin-tolerant generation now teaches in our schools, floods 
our universities and governs many nations. The floodgates are open! This 
new book by David Parsons proves, through illustrations and biblical ap-
plications, that abandonment of God’s holiness and divine plan brings de-
struction—whether it be an ancient worldwide Flood or a modern genetic 
modification program threatened by egocentric madmen. Floodgates gives 
solid, informed answers to existential questions, and feeds a delectable flow 
of Scripture and words of wisdom from the world’s great minds. Read it 
and share!

—Dr. Michael Little 
President Emeritus, Christian Broadcasting Network 

Chairman, National Religious Broadcasters

Floodgates provides a timely, refreshing and welcome contribution to the 
end-times debate. With a redemptive theme throughout, sterling scholar-
ship and a penetrating analysis of the days in which we live, David Parsons 
gives this current generation the tools to understand our times and be like 
the biblical Sons of Issachar who “knew what to do.” With his legal back-
ground, he chronicles the moral slide of our age, yet his biblical perspective 
shows the way of escape. I highly recommend this excellent, easy-to-read 
and first in a series of books which Parsons is writing to recognize the pro-
phetic signs of the times.

—Chris Mitchell 
Middle East Bureau Chief, CBN News, Jerusalem, Israel



Convinced! Over a span of forty-two years, I have read differing views 
about the biblical “giants” of Genesis 6 and numerous other passages, but I 
have never read anything as well researched and convincing as the material 
put forth in this book by David Parsons. He delves into this puzzling an-
tediluvian question and gives thoroughly biblical answers that are theolog-
ically sound and prophetically relevant. I read Floodgates in one sitting and 
then read it again. It is a must-read for every serious Bible student!

—Tony Crisp, PhD 
Lead Pastor, Eastanallee Church, Riceville, TN 

Director, Strategic Initiatives, International Christian Embassy 
Jerusalem–USA

David Parsons is uniquely qualified to understand major historical trends in 
relation to the present-day unfolding of biblical prophecy. From Jerusalem, 
at the crossroads of the world’s spiritual and political currents, he tracks 
the development of humanistic understanding in alignment with God’s 
warnings of judgment. David writes with the ease of a gifted communica-
tor. His book, Floodgates, is a wake-up call for those who are watching the 
signs of the times, and a ray of hope to those who are waiting for the Lord’s 
redemption.

 —Peter Tsukahira 
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Seldom will you read an author who can communicate such a combination 
of insights as is found in Floodgates. David Parsons shows us why the story 
of Noah’s Flood is becoming increasingly relevant to our generation and 
how it parallels our modern world. But, as usual, he also snaps into place 
many prophetic puzzle pieces about Israel, the Jewish people and the end 
of the age. Get ready for numerous “aha moments”!
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FOREWORD

T he saga of Noah has gripped our imaginations for centuries, espe-
cially children. The story has everything a fairytale should. There is 

a big boat that rescues animals and people, a mysterious hero who claims 
to speak for God, a world that laughs at his warning of a coming flood, and 
a global deluge, followed by a happy ending framed with a rainbow. What 
more could you ask for? It is not surprising that many seemingly wise peo-
ple have discounted the story as mere legend. Even Bible scholars have 
joined this bandwagon. Unbelief is always camouflaged in “clever speak.” 
But when it comes to the Bible, history—coupled with archaeology—has 
taught us to be careful about what we dismiss as fable. There is indeed 
compelling evidence that the ark of Noah did exist, and has been seen by 
many reliable witnesses over the centuries on Mount Ararat!

Still, the most important testimony to the reality of the Flood comes 
from Jesus, who spoke of it as a real historic event and warned of a similar 
cataclysm in the last days, saying:

And as it was in the days of Noah, so it will be also in the days of the 
Son of Man: they ate, they drank, they married wives, they were given 
in marriage, until the day that Noah entered the ark, and the flood 
came and destroyed them all.  (Luke 17:26–27)



12  Floodgates

For Jesus, the story of Noah is no myth but absolute fact, and we would 
do well to heed its warning.

This remarkable book, Floodgates, by my dear friend David Parsons, 
unravels the events of the “days of Noah” so we can better understand our 
modern world and the perils to come. Based on careful research and keen 
biblical insights, Parsons draws the curtain on Noah’s day and exposes all 
the ungodly and even demonic influences that led that generation to de-
struction. God will not allow evil to triumph, and when it becomes ep-
idemic, He will carry it away in divine judgment—not a popular theme 
today, but a necessary one for us to pay attention to.

Jesus asserted that the days before His return would descend into de-
pravity, just as took place in Noah’s day. Parsons exposes how this “parallel 
plunge” is already occurring today—and one of the great catalysts for it has 
been Darwin’s theory of evolution, because it has rejected God as Creator 
and glorified man as the center of all things. The fruit of this ungodly the-
ory is rotten to the core! This development, coupled with the restoration 
of Israel in her ancient homeland, is a sure sign that we must heed Jesus’s 
warning about Noah’s generation.

Floodgates is timely, persuasive, and worthy of study. I have worked 
closely with the author for many years, and I know that this book has been 
on his heart for a long time. It is with much admiration for him that I com-
mend this very important volume to you. It will open your eyes to biblical 
truth, strengthen your faith, and inspire you to draw close to God through 
Jesus Christ.

—Malcolm Hedding 
Executive Director Emeritus 

International Christian Embassy Jerusalem
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INTRODUCTION:  
A TALE OF TWO SHIPS

“It was the best of times, it was the worst of times, it was the 
age of wisdom, it was the age of foolishness, it was the epoch of 

belief, it was the epoch of incredulity, it was the season of Light, it 
was the season of Darkness, it was the spring of hope, it was the 
winter of despair,…we were all going direct to Heaven, we were 

all going direct the other way.” 
—Charles Dickens, A Tale of Two Cities1

“He changes the times and the seasons;  
He removes kings and raises up kings.” 

—Daniel 2:21

A s time marches on, we like to divide history into distinct periods. 
The setting for Charles Dickens’s novel A Tale of Two Cities was a 

time of transition from one era to another. A relative calm prevailed over 
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Europe in the early nineteenth century, following the bloody French Rev-
olution, while the Industrial Revolution was just getting underway. It was 
a moment marked by boundless optimism and yet also deep foreboding 
about the future.

Giving voice to the optimism of that day, Georg Wilhelm Friedrich 
Hegel boldly declared the “end of history”—by which he meant that soci-
eties were irreversibly moving toward universal adoption of the liberal ide-
als of liberty, equality, and fraternity.2 The age of kings and clerics ruling 
by divine right would soon end, giving way to democracy and secularism. 
Yet, in Britain, Dickens also saw the harsh toll of industrialization on the 
masses, especially hapless women and children. Thus, the tense paradox of 
his novel’s opening lines.

In 1989, Princeton philosopher Francis Fukuyama also declared the 
“end of history” in an attention-grabbing essay in the National Interest. He 
contended that the Soviet Union’s imminent collapse meant the competing 
ideologies that had dominated human history were now converging in the 
triumph of liberal democracy and market-oriented economies. Hopefully, 
the end of the Cold War spelled the end of major conflicts worldwide.3

However, in another National Interest essay ten years later, Fukuyama 
confessed to having spoken prematurely, saying that we have not reached 
the end of history because we have not reached the end of science.4 With an 
even more buoyant outlook, he assessed that we are just starting to tap into 
the amazing potential that modern technologies and biomedical advances 
hold for humanity. He expanded on this theme in his book Our Posthuman 
Future, which explores the intriguing world of biotechnology and the trans-
formation it will soon bring to mortal man.5

No doubt, we now live in a time of extreme paradoxes. There is im-
mense hope and yet great trepidation about the future. Decades ago, 
President John F. Kennedy noted a similar stark contrast in his memora-
ble inaugural address, cautioning that “man holds in his mortal hands the 
power to abolish all forms of human poverty and all forms of human life.”6 
Today, the Cold War may be over, but the daily news remains filled with 
stories of violence and terror worldwide, especially with the rise of radical 
Islam. Besides the fear that jihadists might resort to using weapons of mass 
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destruction, there also are growing concerns about global warming, pan-
demics, and other serious threats. Much of this foreboding centers on the 
same march of science and technology that gives us such bright hope for 
the future. Indeed, climate change and viral epidemics are widely consid-
ered man-made threats. So, can we survive our own harmful devices long 
enough to reach that beckoning age in which technology and biomedical 
advances bring us unimagined ease, unlimited knowledge, unassailable 
health, unprecedented longevity, and universal bliss? Or will we fall prey to 
some global catastrophe of our own making?

The Bible actually has much to say about the ages of man. It claims 
that there are indeed distinct times and seasons (see Daniel 2:21), that 
God governs these epochs and has even predetermined them (see Acts 
17:26), and that there truly will be an “end of history”—in the sense that 
we will soon reach the end of “this present evil age” (Galatians 1:4; see also 
1 Corinthians 10:11). It also speaks of the paradox of hope and despair 
that will mark the end of this current age. We are assured that an eternal 
paradise awaits those who put their trust in God, but only after a time of 
sudden darkness and wrath upon those in rebellion against Him. (See, for 
example, Isaiah 60:1–2.)

Many people are fascinated by these biblical prophecies about the 
coming end of the age, also referred to as the apocalypse, or the unveiling 
of the messianic age. Hollywood jumped on the bandwagon long ago and 
has produced an endless stream of movies with Armageddon themes and 
dark, post-apocalyptic worlds. The studios and production companies 
know these themes sell! Meanwhile, there is a whole cottage industry of 
Christian books about the end times. Most of them tend to cram every bad 
thing predicted in the Bible into the seven-year period at the very end of 
the age known as the Great Tribulation, while shedding little new light on 
events leading up to that turbulent time.

In this book, I set out to break new ground in our understanding of 
the prophetic Scriptures. In particular, Floodgates widens the lens to reveal 
what will transpire before we reach those last seven years. The moment the 
world enters the Tribulation will be self-evident, but what about the peri-
od leading up to it? What can be gleaned from Scripture about the signs 
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indicating we are edging closer to that day? Again, it turns out the Bible has 
much to say in this regard.

God is sovereign, and He still decides when kingdoms rise and fall. 
He appoints the times and epochs of man, and knows their end from 
their start. Further, God has an “end game”—a precise strategy for how 
He wants to bring this age to a close. And the Bible provides a very clear 
picture of this end game by reference to two major events in the past, both 
of which serve as analogies or models for the end of days. One is the “days 
of Noah,” and the other is the Exodus from Egypt. These paradigms from 
biblical history actually roll back the curtain on our times in amazing ways. 
Thus, this book deals with the Flood of Genesis as a full analogy for the 
end of days—and the analogy is more complete than most people realize. 
A follow-up book will reveal how the Exodus also serves as a profound 
parallel for the end of the age.

We are dealing here with typology, in which Bible passages cite past 
episodes as precedents for future events. Sometimes the biblical writers 
drew clear analogies, such as Paul describing Adam as a “type” of Christ 
(see Romans 5:14), or the festivals and Sabbaths of Israel as “a shadow of 
things to come” (see Colossians 2:16–17). Another common typology in-
volves prophetic passages that say a future day will be “like” a certain past 
day or event. (See, for example, Zechariah 12:11.)

A third typology uses subtle allusions to past events to anticipate 
things to come. Accordingly, the Hebrew prophets employed a number of 
Flood allusions to portend the close of this age. Several New Testament 
figures—including Jesus—also point directly to the Flood as a paradigm 
for the end of days. Jesus is recorded on two separate occasions as saying 
that “as the days of Noah were, so also will the coming of the Son of Man be” 
(Matthew 24:37; see also Luke 17:26). The apostles Peter, John, Paul, and 
Jude also draw upon the Flood analogy, making it one of the most preva-
lent typologies for the end times in Scripture.

In the chapters that follow, we will explore the various passages of 
Scripture that shed light on the pre-Flood world and why God chose to 
destroy all life on earth, save for a small remnant of humans and animals. 
And we will apply those insights to our contemporary world to answer the 
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critical question of whether a countdown to destruction is happening all 
over again. Ultimately, we will find that the parallels between that dra-
matic historical episode and our contemporary times are inescapable. The 
moral slide of Noah’s day is being repeated in nearly every respect. We may 
think we are on the brink of transforming our world and our own mortal 
bodies through science and technology, but we are actually regressing and 
in serious peril of God’s wrath.

I certainly am not the first to cite the Flood analogy as a dire warning 
for our day if we do not repent. But I go beyond that. Instead, I make 
the case that the grave moral slide happening all around us today is a sign 
that God has already decided to judge the world. That is, we are already 
living in the “days of Noah”—meaning the divine waiting period between 
God’s decree that man’s days are numbered and His actual execution of 
that divine judgment. (See, for example, Genesis 6:3; 1 Peter 3:20.) This 
point is a core aspect of the Flood analogy. God has reached a verdict and 
is now simply letting the rebellion that is bound in man’s heart ripen to 
His just judgment. For some time now, He has been storing up His wrath 
for a wayward and unsuspecting world. Repentance might temporarily 
postpone this inevitable judgment, but we will never cancel it. In the legal 
profession, we call that res judicata—a matter adjudicated with no further 
avenue of appeal.

It is my contention that the broad acceptance of Darwinian evolution-
ary thought—and particularly its refutation of the divine origins of man—
was a major turning point in human history, and its dire consequences for 
our world have yet to play out in full. To start with, it provided a scientific 
veneer for Nazi eugenics and the atrocities of the Holocaust. On-demand 
abortion, the growing acceptance of homosexuality, and the rise of mil-
itant atheism are all fruits of this profound moral and intellectual blun-
der. Additionally, it is now driving biomedical advances that are tampering 
with our very nature as human beings. Above all, Darwinism has provided 
mankind with an excuse, a scientific pretext, for walking away from God, 
thereby producing a mounting rebellion against our Creator that will soon 
draw His extreme wrath.

There are many remarkably close similarities between today’s moral 
descent and that of the ancient world destroyed by the Flood. In addition, 
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there is an incredible parallel today, seen in the phenomenal growth of 
the Evangelical movement worldwide (including Pentecostal and charis-
matic believers), to Noah and his family, the righteous remnant that God 
brought through the Deluge and used to make a fresh start upon the earth. 
Finally, just as the building of the ark served as the most visible, unmistak-
able sign to the pre-Flood world that they were about to be judged, there 
is a similar unavoidable sign in the earth today that the end of the age is 
near—that sign is the building up of Zion, meaning the modern-day res-
toration of Israel.

What makes all this even more astounding is that each of these three 
developments has been running parallel to the others over the past century 
or so. The mainstream acceptance of Darwinian evolution, the explosive 
growth in Evangelical ranks, and the movement to restore Israel all date to 
around the year 1900, and they have been marching in lockstep ever since. 
Further, these historic trends are amazingly interconnected. And they are 
all foretold in Scripture.

Floodgates aims to set a new paradigm for determining where we are 
on the prophetic timetable. There is great need today, as well as great hun-
ger, for solid prophetic truths. This is especially true among millennials, 
who are not buying into the standard old prophecy charts, as their parents 
once did. Here, we have another framework for approaching the end times 
that sheds much-needed light on our current world, while standing on the 
firm ground of the actual teachings of Jesus and the apostles. An objective 
look at this material will allow you to see, as never before, the reality and 
nature of God, His dealings with mankind, and the fate that soon awaits 
the world.

I hope this book serves as an effective warning, to as many as will heed 
it, that the “floodgates” of God’s wrath will soon open—though in a dif-
ferent form this time. This is a fearsome but unavoidable truth. Yet those 
who refuse to join the rebellion against God, and instead remain faithful 
to Him, will be preserved as a righteous remnant in the earth and enter 
together into that glorious age to come.

Truly, it is the best of times and the worst of times. But unlike the set-
ting in the famous Dickens novel, not all of us are going directly to heaven, 
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nor are we all going directly the other way. Each of us has a clear choice to 
make about which one will be our ultimate destiny. And rather than a tale 
of two cities, this book is more of a “tale of two ships.” One was a primitive 
ark, built and captained by a humble man who feared and obeyed God and 
thus was able to save his family and all the animal world from destruction, 
to serve as the genesis for a new age. The other was a sailing ship named 
the HMS Beagle, which carried a young naturalist named Charles Darwin 
around the globe on a voyage of discovery that gave birth to his atheistic 
theory of evolution. The irony of Darwin is that although he cared for hu-
mans, animals, and nature, the godless ideologies he inspired have actually 
helped consign the world to destruction. By the end of this book, you will 
need to decide which ship you would rather be on, as it could determine 
your eternal destiny.





PART ONE
THE FLOOD OF NOAH
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1

THE DIVINE NATURE

“God is the only comfort, He is also the supreme terror: the thing 
we most need and the thing we most want to hide from.” 

—C. S. Lewis, Mere Christianity1

“The Lord has made all for Himself, yes,  
even the wicked for the day of doom.” 

—Proverbs 16:4

G rowing up on the Outer Banks of North Carolina, I lived through 
many a hurricane. Some scored direct hits on our fragile barrier 

islands—wreaking havoc, cutting new inlets, and scattering the summer 
tourists. Others bounced harmlessly off Cape Hatteras and headed for the 
open Atlantic, leaving behind epic swells for us local surfers. The strongest 
hurricanes felt like freight trains rushing right over my head for hours. Yet 
the temporary calm at the eye of the storm also gave me butterflies due to 
the extremely low pressure. So I developed a real love/hate relationship 
with these tropical monsters.
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Hurricanes were not the only storms we faced, and many years, they 
were not even the worst ones. That distinction belonged to northeasters—
powerful winter storms that can pound the whole Eastern seaboard for 
days at a time. Because their winds have such a broad fetch over an ex-
tended period of time, northeasters produce massive waves that erode the 
shoreline through several high tides, causing extensive damage right along 
the beachfront. Still, these storms have a good side, as well; for example, we 
would go beachcombing afterward and find many interesting items washed 
ashore by the sea. Once, we came upon a formerly buried shipwreck, now 
exposed by the pounding surf.

My earliest childhood memory is of one such gale—the “Ash 
Wednesday Storm” of March 7, 1962. My family lived right on the ocean 
at my grandfather’s fishing pier in Nags Head. My grandfather was awak-
ened early that morning by huge breakers crashing over his house. The 
bone-chilling winds were gusting over a hundred miles per hour, blast-
ing us with snow and sand as we huddled into several cars trying to flee 
the tempest. But our vehicles stalled out as the onslaught of ocean waves 
broke through the dune line and flooded the beach road—our only route 
of escape.

Still a small child, I can remember holding myself up to the car win-
dow and looking out to sea. There in the darkness was one rolling wall 
of whitewater after another, lined up like steps and marching relentlessly 
toward us. Thanks to a brave local man with an all-terrain truck, we were 
rescued from the swirling waters. But my grandfather’s home and pier were 
completely lost. By the next day, an Associated Press wire photo of him had 
gone nationwide—a grim-faced Irishman, with tears in his eyes, standing 
in the empty space where his house once stood. But my granddad rebuilt 
his fishing pier—just as he always had. In the eight years he owned that 
pier, it was severely damaged by hurricanes or northeasters six times. Yet 
he always rebuilt.

Because of such childhood memories, I tend to bristle whenever some-
one says a certain storm or natural disaster is a divine judgment on some 
community or nation for their sins. The truth is that hurricanes are natural 
phenomena that lash out at both the just and the unjust. So I am always 
cautious about assigning God credit or blame for the tragedies caused by 
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nature. That just gets too personal for me. As a young attorney, I even 
balked at drafting force majeure clauses into business contracts, which let a 
party off the hook for “acts of God.”

Yet some people are quick to link natural disasters to particular sins 
they think have riled the Almighty. And the occasions for doing so are 
strangely on the rise lately. In 2010, for instance, an Icelandic volcano 
shrouded Europe in ash and temporarily grounded all flights over the 
continent; at the same time, apocalyptic floods drowned large swaths of 
Australia, and bizarre wildfires choked Moscow for weeks, killing an esti-
mated fifteen thousand people. The next year, Hurricane Sandy slammed 
into New York City, while Japan was staggered by a massive earthquake 
and tsunami. Such rumblings have everyone wondering about the bizarre 
behavior of nature. It is global warming? El Niño? What about solar flares? 
Or is God really upset? And are these natural disasters signs of the end 
times? 

Among Christians today, there seem to be two extremes on such ques-
tions. One camp is heavily into a God of judgment and insists that His 
wrath is being poured out, a little here and a little there, due to our grow-
ing immorality. This includes many of my fellow Christian Zionists2 who 
see these things as divine punishment for the way the nations are bullying 
Israel. Some cite Hurricane Katrina in August 2005 as an example, claim-
ing it was a chastisement on America for forcing Israel out of Gaza that 
summer. Yet, within two years, the city of New Orleans had rebuilt and 
returned to its old sinful ways. When God truly judges a city, it does not 
recover so quickly. In fact, we are still looking for the remains of Sodom 
and Gomorrah!

At the other extreme are Christians who counter that they serve a God 
of love who would never do such things. To me, their message is one of 
“sloppy agape”—the idea that because of the cross, we should no longer 
expect any dire punishment of humanity. It is a gospel of hyper-grace in 
which God ends up looking like a pushover and there are no longer any 
consequences for sin.

The apostle Paul actually stood squarely in between these two camps 
when he proclaimed, “Therefore consider the goodness and severity of God” 
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(Romans 11:22). Paul understood the balance between those two seeming-
ly polar opposites within the character of God—he recognized that God 
is, indeed, a God of love and compassion, but He is also a holy God who 
cannot tolerate sin. And Paul knew that these paradoxical attributes of 
God meet together in His righteous character. This means He never judg-
es unjustly; His judgments are “true and righteous” (Revelation 19:2), and 
He always gives fair warning beforehand.

Paul also spoke of how creation itself travails as a woman in birth 
pangs for the consummation of the age and the revealing of the sons of 
God. (See Romans 8:18–22.) Thus, I believe that as we inch ever closer 
to the end of the age, sin is increasing around us and nature itself can 
sense mankind’s growing rebellion against the Creator and is going a 
little haywire. That, more than anything else, explains all the strange 
weather and natural catastrophes of late.

Jesus also shed some light on the rampant natural disasters of our 
day. In Matthew 24:7, He foretold of “ famines, pestilences, and earth-
quakes in various places.” Most Christians are familiar with this Scripture 
and thus rightly see the current upheavals in nature as signs of the end 
times. But Jesus did not directly ascribe these calamities to God, sug-
gesting instead they would be random. Further, He said the message 
of such disasters is always “Repent!” For example, Jesus once spoke of 
how a tower had just toppled and crushed eighteen people. He asked, 
“Do you think that they were worse sinners than all other men who dwelt in 
Jerusalem? I tell you, no; but unless you repent you will all likewise perish” 
(Luke 13:4–5). In other words, such misfortunes could happen to any-
one at any moment, so get your life clean and keep it clean before God!

Yet Jesus also warned in very clear terms that a severe divine judg-
ment would indeed come upon the earth one day, when He finally would 
be ready to return. The warning came in His Mount Olivet Discourse, 
in which Jesus set out for His disciples His eschatology concerning the 
end of days:

But of that day and hour no one knows, not even the angels of heaven, 
but My Father only. But as the days of Noah were, so also will the 
coming of the Son of Man be. For as in the days before the flood, they 
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were eating and drinking, marrying and giving in marriage, until the 
day that Noah entered the ark, and did not know until the flood came 
and took them all away, so also will the coming of the Son of Man be.   
 (Matthew 24:36–39)

In a separate setting, in a conversation with some Pharisees, Jesus 
again gave a specific warning about the “days of Noah.” Here, it is paired 
with a reference to another episode of severe judgment from heaven—the 
destruction of Sodom and Gomorrah:

And as it was in the days of Noah, so it will be also in the days of the 
Son of Man: they ate, they drank, they married wives, they were given 
in marriage, until the day that Noah entered the ark, and the flood 
came and destroyed them all. Likewise as it was also in the days of Lot: 
they ate, they drank, they bought, they sold, they planted, they built; 
but on the day that Lot went out of Sodom it rained fire and brimstone 
from heaven and destroyed them all. Even so will it be in the day when 
the Son of Man is revealed.  (Luke 17:26–30)

Two times, Jesus gave a very stark warning—once to His followers 
and once to the Pharisees—about an end-time cataclysmic judgment on a 
global scale. Consequently, any Christian has to take it seriously, and even 
nonbelievers should as well. If something like that is going to happen again, 
we would do well to understand exactly what transpired in Noah’s day for 
the world to deserve such a fate. The Bible has much to say on this subject.

A World at Ease
What is most striking about these warnings by Jesus is His emphasis 

on how carefree and optimistic people were in the days of the Flood. In the 
passage from Matthew 24, He said they were “eating and drinking” (verse 
38)—today we call it “partying” or enjoying leisure time. They also were 
“marrying and giving in marriage” (verse 38). This does not necessarily refer 
to a high divorce rate, but to the fact that people were looking forward to 
starting families. That is, they were upbeat about the future, despite the 
increase in sin around them. There was an ease to life, but this sense of nor-
malcy and optimism was deceptive, as disaster lay just around the corner.
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The same attitude toward life was prevalent in Sodom and Gomorrah. 
The people were buying and selling, planting and building, until the mo-
ment fire and brimstone rained down from heaven. They carried on with 
business as usual, totally unaware that the stench of their wickedness had 
aroused the judgment of a holy God.

Such a casual attitude seems out of place when we consider how 
Genesis describes both the pre-Flood world and Sodom prior to its de-
struction. For instance, there was wanton violence and unbridled sexual 
perversion in the pre-Flood world—so much so, that a loving God decided 
to wipe out everyone on earth except Noah and his family and start over. 
And yet the people of that day acted as if the good times would never end.

Many Christians today sense we are living in similar times; the world 
is far too upbeat about the future in light of the serious global threats we 
face and our steady moral decay. Thanks to militant secularism, multicul-
turalism, and other factors, many people no longer believe there are moral 
absolutes. Even worse, right is called wrong, and wrong is deemed right, 
just as the prophet Isaiah warned. (See Isaiah 5:20.)

No doubt, in many ways the world is becoming a better place. There 
are still conflicts raging worldwide, but fewer people are dying in them. 
Even in poor, developing nations, we are starting to win the war on poverty. 
Fewer people are going hungry, education is more universal, literacy rates 
are up, and infant mortality rates are down. The Internet has accelerated 
the move toward globalism—with its promise of political, economic and 
social progress—and technological advances are seemingly driving us for-
ward into an exciting future. 

Yet evil is advancing, too, and no one appears to be able to stop it. 
For many Christians, at least, it seems as if a dark genie has escaped 
the bottle, and no one can put it back inside. We have stood against 
abortion-on-demand to little avail, our schools teach godless evolution, 
same-sex marriages are being legalized worldwide—with some churches 
even ordaining gay priests—and both radical Islam and militant athe-
ism are on the ascent. We call for urgent intercession for our nations, 
and rightly so. We lobby and preach and put up billboards. Yet the cur-
rent moral slide continues unabated.
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In one measure of this moral decline, an annual “Values and Beliefs” 
survey by Gallup has found that over the past fifteen years, behaviors once 
considered taboo have gradually became trendy and now enjoy majority 
acceptance. For example, American acceptance of gay and lesbian relations 
has climbed from 38 percent in 2002 to 58 percent in 2015—the year the 
US Supreme Court legalized same-sex marriages nationwide. The same 
trend is now starting to occur with transgenderism. Yet Gallup also found 
that a substantial 74 percent of Americans think the state of morality in 
their country is getting worse. In other words, most Americans are becom-
ing more tolerant of controversial behaviors, yet at the same time, they are 
troubled by our overall moral decline.3

These trends have many Christians alarmed by the constant erosion 
of our values. It is as if evil is mysteriously allowed to prosper, and some-
thing irreversible is taking place. I share this sense, as well, but I am no 
longer frustrated by it because I have come to realize God may actually be 
in it. That may sound strange, but the Bible counsels that sometimes God 
can be so upset with mankind’s rebellion that He allows people to destroy 
themselves. The Flood of Genesis involves such an exercise of divine jus-
tice—when God decided to allow an irredeemable generation to become so 
wicked that He had no choice but to destroy almost the entire population 
and start over. This theological concept requires fuller explanation before 
we start unpacking the specifics of the Flood.

The Parameters of Divine Justice
Many of us have taken personality tests or had job interviews in which 

we were asked to describe ourselves and list our strengths and weaknesses. 
What if we were able to sit down with God and ask Him to describe His 
personality, or to identify His particular qualities? In the Bible, God is 
very honest regarding His own persona. And He provided the most suc-
cinct self-description of His divine nature when He formally introduced 
Himself to Moses on Mount Sinai:

And the Lord passed before him and proclaimed, “The Lord, the 
Lord God, merciful and gracious, longsuffering, and abounding in 
goodness and truth, keeping mercy for thousands, forgiving iniquity 
and transgression and sin, by no means clearing the guilty, visiting the 
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iniquity of the fathers upon the children and the children’s children to 
the third and the fourth generation.”  (Exodus 34:6–7)

In Moses’s day, most of the gods of the surrounding peoples were 
viewed as very demanding and unpredictable. If something were to up-
set them, you never knew when they might fly off the handle and throw a 
lightning bolt at you. In other words, they were a lot like us humans. But in 
Exodus 34, the God of the Bible describes His personality as quite differ-
ent from that. First, He says He is loving and kind, slow to anger, and ready 
to forgive. In fact, the Bible says God actually delights in showing mercy. 
(See Micah 7:18; Jeremiah 9:24.) Second, God identifies another side of 
His personality—His holiness. This is the aspect of His nature that many 
people fail to respect, and thus they lose their fear and reverence toward 
God. As mentioned earlier, Paul concisely captured the breadth of the di-
vine nature in this statement: “Therefore consider the goodness and severity of 
God” (Romans 11:22). Unlike the false gods, however, God’s wrath is not 
arbitrary or demanding, but fully righteous.

Since God is love, by definition there needs to be an object of that 
love, and this is where mankind comes in. Scripture presents God as a 
loving, faithful Father over all His creation. He is not some aloof, grand 
watchmaker who set the planets in motion and then stepped back to let the 
universe run on its own. Rather, He cares about all that He has made and 
is fully engaged with it. His fatherly love is immeasurable and unchang-
ing, and He created humans to be a central object of that love. The Bible 
is clear on this point, repeatedly expressing God’s desire to come “dwell” 
among us. And He still wants to fellowship with human beings and enjoy 
our company as the part of His creation that is most like Him, just as 
He walked with Adam in the garden of Eden. (See, for example, Genesis 
3:8; Exodus 25:8; Exodus 29:45–46; Psalm 132:13; 2 Corinthians 6:16; 
Revelation 21:3.)

Having been made in God’s image, human beings possess a free will. 
Robotic beings are incapable of returning true love and worship to their 
Maker. Yet because we are free to make our own choices, we have the capac-
ity for making either right or wrong decisions. Indeed, humans are capable 
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of great good as well as great evil. And the first man—Adam—made a 
terribly wrong decision to disobey God, which has cost us all dearly.

Because of mankind’s disobedience, a problem emerged. God is indeed 
loving and kind, but He is also holy and cannot abide sin. Disobedience 
within His creation is an affront to Him, as if it were an attack on His 
character. Thus, the two aspects of God’s nature—His love and His holi-
ness—had to be reconciled in His relationship with mankind. Yet in His 
infinite wisdom and foreknowledge, before the universe was ever made, 
God already had a plan in place for redeeming humanity back to Himself 
following its disobedience. (See, for example, Micah 5:2; Ephesians 1:3–6; 
1 Peter 1:20; Revelation 13:8.) This foreordained plan began to play out 
some four thousand years ago with the calling of Abraham. It is the story 
of a loving God who came looking for a wayward humanity and initiated 
a means by which He could finally come to dwell among us, despite our 
inclination to disobedience.

This redemptive plan is progressively revealed in Scripture and cul-
minates in the gospel message—that God inflicted on His own Son, 
Jesus, His righteous anger and judgment over the sins of all human be-
ings. Through His death on the cross, Jesus took the punishment that we 
deserved for our rebellion against God. This act was foretold by Isaiah 
when he said of the Messiah, “He was wounded for our transgressions, He 
was bruised for our iniquities…. All we like sheep have gone astray; we have 
turned, every one, to his own way; and the Lord has laid on Him the iniquity 
of us all” (Isaiah 53:5–6). Likewise, the New Testament refers to Christ’s 
suffering as a “propitiation” for our sins, so God could satisfy that part of 
His character which demands righteousness. (See, for example, Romans 
3:25; Hebrews 2:17; 1 John 2:2; 1 John 4:10.)

The Bible records how, as mankind waited for the cross, a holy God 
loved us yet also dealt with our waywardness—on both an individual and a 
collective scale. If we read through the Old Testament, we indeed find that 
“every transgression and disobedience received a just reward” (Hebrews 2:2). 
God’s relationship with Israel serves as a prime example of this. Sometimes 
the people of Israel were obedient and enjoyed His blessing, while at other 
times they were rebellious and suffered the consequences. God was pa-
tient and forgiving, but sometimes they forced His hand of correction. The 
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apostle Paul makes an important point about how a righteous God often 
dealt severely with His own people: “But if our [Israel’s] unrighteousness 
demonstrates the righteousness of God, what shall we say? Is God unjust who 
inflicts wrath? (I speak as a man.) Certainly not! For then how will God judge 
the world?” (Romans 3:5–6). That is, if God ever did anything unjust to 
Israel, then He has no right to judge the rest of humanity. Indeed, God will 
never judge anyone who does not deserve it. (See, for example, Isaiah 3:11; 
Ezekiel 7:27; Romans 1:32; Revelation 16:6.)

Again, God always gives fair warning of His coming judgments. (See, 
for example, 2 Chronicles 36:15; Psalm 19:11; Ezekiel 3:17–21; Jonah 
1:1–2; 3:1–4.) He is longsuffering and ever ready to hear the prayers of the 
contrite. (See, for example, Psalm 34:18; Isaiah 66:2.) He gave us all a con-
science and an ability to hear His pleas to turn back to Him. (See, for ex-
ample, Romans 2:15; 2 Corinthians 4:2; 1 Timothy 1:5–6.) Finally, in the 
midst of judgment, He always remembers His mercy. (See, for example, 
2 Samuel 24:14; Habakkuk 3:2; James 2:13.) The apostle Peter expressed 
the heart of God in all such matters: “The Lord is not slack concerning His 
promise, as some count slackness, but is longsuffering toward us, not willing that 
any should perish but that all should come to repentance” (2 Peter 3:9).

But what if a nation or a people absolutely refuses to repent? What if 
they are no longer responding to God’s voice or their own consciences? At 
such times, God takes a certain drastic path that is knowable beforehand. 
When we have moved beyond repentance, something in God’s righteous 
character demands that He judge us in a certain way, by allowing our sin 
and rebellion to ripen to His just judgment. If we are stubborn, persist in 
our sins, and even take pleasure in them, His Spirit stops striving with us, 
and He frees us up so that the rebellion bound in our hearts can run its 
course. He turns us over to our lusts and desires, all the while storing up 
His wrath against us. And when He finally does show up to deal with our 
rebellion, we are without excuse and always get what we deserve. Whatever 
form it may take, God is fully justified in chastening any part of His cre-
ation that is in such open rebellion against Him.

This process is explained in detail by the apostle Paul in Romans 1:18 
and following. Yet, even in such times, when God withdraws in order to 
bring divine judgment, He is always longsuffering and waits for those who 
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would turn back to Him. Likewise, He always preserves a righteous rem-
nant amid the judgment; and He always remembers His mercy and brings 
about a fresh start.

We can see these principles of divine justice played out repeated-
ly in Scripture. For instance, God told Abraham that the Hebrew chil-
dren would have to remain in bondage in Egypt because “the iniquity of 
the Amorites is not yet complete.” (See Genesis 15:13–16.) This meant that 
Israel’s deliverance from Pharaoh’s hard taskmasters was delayed until the 
corruption of those living in the land of Canaan had reached a point where 
God was finally ready to judge them. Additionally, the Exodus itself is a 
textbook example of a patient God giving clear and timely warnings of each 
coming plague against Egypt, and dealing fairly with Pharaoh based on his 
own stubborn response.

We can find many more biblical examples of divine justice at work, 
but the clearest is that of Noah and the Flood. It follows a distinct pattern 
of humanity’s irreversible moral slide, leading to divine warning, patience, 
and judgment, and it bears a closer look if Jesus Himself has warned that 
this pattern will play itself out again at the end of the age. In examining the 
Flood story, we will find it holds the key to understanding God’s real end 
game for our world today.

As we begin this review, it is only natural to first ask some basic ques-
tions, which will serve as the framework for the next few chapters. These 
inquiries are:

1. Did the Flood really happen?

2. Exactly what happened in the Flood?

3. Why did the Flood occur?

4. Why should we believe a similar judgment will happen again?


